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Chapter	1.	Enlighten	Me:	Sedgwick	and	Relativism	One	of	the	most	dominant	scholarly	debates	surrounding	Catharine	Maria	Sedgwick’s	Hope	Leslie	is	over	her	use	of	the	Enlightenment	principle	of	moral	relativism	in	the	novel.	Moral	relativism	is	“the	view	that	moral	judgments	are	either	true	or	false	only	relative	to	some	particular	standpoint	…	and	that	no	standpoint	is	uniquely	privileged	over	all	others.” 	Most	scholars	contend	either	that	Sedgwick	employs	relativism	to	great	1success,	humanizing	the	Native	American	in	a	heretofore	unprecedented	way, 	or	that	she	2attempts	to	treat	Puritan	and	Native	morality	equally	but	ultimately	fails	to	do	so. 	Judith	3Fetterley	and	Carolyn	L.	Karcher	are	two	scholars	who	acknowledge	the	existence	of	complexities	and	contradictions	in	Sedgwick’s	portrayal	of	Natives	and	minor	characters,	but	they	do	not	discuss	religion	in	the	novel	beyond	brief	acknowledgements	within	their	primary	discussions,	usually	the	character	Hope	Leslie	or	Sedgwick’s	vision	of	America.	I	argue	that	Sedgwick’s	text	exhibits	traits	of	both	the	radical	and	the	racist,	the	relativist	and	the	xenophobe,	and	that	she	reconciles	these	traits	in	her	treatments	of	minor	and	minority	characters.	Her	portrayals	of	minority	religions	and	minor	characters	reveal	ambiguity	as	to	her	ability	to	apply	relativistic	principles	to	Native	characters	and	her	apparent	inability	to	do	so	for	Catholic	characters.	
	Westacott,	Emrys.	“Moral	Relativism.”	Internet	Encyclopedia	of	Philosophy.	Internet	Encyclopedia	of	1Philosophy,	n.d.	Web.	6	Feb.	2016.		See	Sandra	A.	Zagarell’s	“Expanding	‘America’:	Lydia	Sigourney’s	Sketch	of	Connecticut,	Catharine	2Sedgwick’s	Hope	Leslie”;	Suzanne	Gossett	and	Barbara	Ann	Bardes’	“Women	and	Political	Power	in	the	Republic:	Two	Early	American	Novels”;	Philip	Gould’s	“Catharine	Sedgwick’s	‘Recital’	of	the	Pequot	War”;	and	Patricia	Larson	Kalayjian’s	“Revisioning	America’s	(Literary)	Past:	Sedgwick’s	
Hope	Leslie.”	See	Karen	Woods	Weierman’s	“Reading	and	Writing	Hope	Leslie:	Catharine	Maria	Sedgwick’s	3Indian	‘Connections’	”;	Karcher’s	introduction	to	the	1998	edition	of	Hope	Leslie;	and	Judith	Fetterley’s	“	‘My	Sister!	My	Sister!’:	The	Rhetoric	of	Catharine	Sedgwick’s	Hope	Leslie.”	For	an	example	of	a	scholar	who	does	not	think	Sedgwick	is	even	attempting	to	utilize	relativism,	see	Maureen	Tuthill’s	“Land	and	the	Narrative	Site	in	Sedgwick’s	Hope	Leslie.” 5
*	 *	 *	 *	 *	



















“…	Now	I	see	nothing	in	what	seemed	to	me	their	philosophic	fortitude,	but	an	obstinate	vanity,	a	pride	of	opinion,	a	self-deifying,	that	made	them	render	homage	to	their	own	consequence,	when	they	should	have	sought	the	God	of	their	spirits.		“Westall,	I	shudder	at	the	thought	of	such	a	death	as	Gibbon’s,	Hume’s,	Voltaire’s	—	if	their	indifference	to	the	future	was	unaffected,	what	a	voluntary	degradation	to	the	level	of	the	brute	creation!	if	pretended,	what	mad	audacity!” 	18Though	Redwood	is	ailing	when	he	says	this,	and	likely	afraid	of	death,	he	seems	sincere	in	his	denunciation	of	the	Enlightenment	thinkers	he	once	revered	—	whether	the	result	of	a	genuine	change	of	heart	or	because	his	“mind	is	enfeebled	by	disease.” 	He	goes	on	to	give	19a	glowing	review	of	the	Bible,	saying,	“I	would	give	worlds	for	one	year,	nay	one	month	of	the	life	that	in	my	folly	and	madness	I	have	cursed	as	a	weary	burden	imposed	by	arbitrary	power,	that	my	mind	might	be	opened	to	the	light	which	has	dawned	on	it	from	that	book	—	my	heart	reformed	by	its	rules	—	renewed	by	its	inDluence.” 	It	seems	that,	in	Redwood,	20reading	and	believing	the	Enlightenment	thinkers	cannot	coexist	with	reading	and	believing	the	Bible.	This	is,	taken	together,	quite	the	negative	view	of	a	group	of	scholars	whose	“invent[ions]	and	imagin[ings]”	Sedgwick	would	draw	upon	in	Hope	Leslie,	the	novel	she	published	subsequent	to	Redwood.	*	 *	 *	 *	 *	
II.	Relatively	Native	Given	the	content	of	Hope	Leslie,	Sedgwick’s	outwardly	negative	portrayal	of	Native	Americans	in	Redwood	is	as	surprising	as	her	unDlattering	depiction	of	Enlightenment	thinkers	in	that	novel.	In	contrast	to	Hope	Leslie,	Redwood	features	only	one	Native	character,	an	old	man	named	Sooduck,	who	is	an	alcoholic	and	an	accessory	to	kidnapping,	
	Sedgwick,	Redwood	401-02.18	Sedgwick,	Redwood	401.19	Sedgwick,	Redwood	402.20  10






















apparently	hoped	to	stay	(because	he	is	“a	stranger	and	wanderer” 	to	the	town).	He	then	39indicates	that	he	is	aware	of	customs	of	dress	in	the	Puritan	community	of	Boston,	saying	that	he	has	told	his	“page,”	Roslin	(later	revealed	to	be	his	former	lover,	Rosa),	that	Roslin’s	clothing	is	too	“extraordinary,”	as	it	violates	“certain	sumptuary	laws”	of	Boston,	and	that	he	“hope[s]	in	good	time	to	reform”	his	page. 	If	Sir	Philip	does	not	explicitly	say	he	is	a	40Puritan,	he	certainly	goes	to	great	lengths	to	ensure	that	he	is	perceived	as	one	—	and	this	strategy	pays	off	for	him,	as	Jennet	certainly	believes	his	performance,	calling	him	“a	godly	appearing	man” 	and	inviting	him	to	dine	with	the	Winthrops	at	the	governor’s	home	41when	Sir	Philip	and	Everell	arrive	in	Boston.	Though	this	could	all	be	perceived	as	an	innocent	misunderstanding,	it	is	later	revealed	that	Sir	Philip	purposely	conceals	his	Catholicism	throughout	the	story,	and	so	his	Puritan	act	is	revealed	as	an	intentional	deception.			The	calculated	nature	of	Sir	Philip’s	concealed	Catholicism	becomes	apparent	in	the	scene	in	which	he	visits	Magawisca	in	prison,	deliberately	exposing	his	cruciDix	to	her	in	an	attempt	to	appeal	to	her	belief	in	a	God	she	does	not	even	worship	so	that	she	will	take	the	responsibility	of	Rosa,	his	unwanted	concubine,	off	his	hands.	Sir	Philip’s	reason	for	assuming	Magawisca	is	Catholic	is	that	he	“heard	Magawisca	during	her	interview	with	Hope	Leslie,	allude	to	the	Romish	religion,” 	most	likely	during	Magawisca’s	explanation	of	42Faith	Leslie’s	conversion	—	a	mistake	born	of	manipulation	that	soon	costs	Sir	Philip	his	life.	At	her	trial,	Magawisca	presents	to	the	gathered	community	Sir	Philip’s	cruciDix,	which	
	Sedgwick,	Hope	Leslie	131.39	Sedgwick,	Hope	Leslie	132.	40	Sedgwick,	Hope	Leslie	146.41	Sedgwick,	Hope	Leslie	268.42  19






















present	and	were	chieDly	responsible	for	the	events	that	led	up	to	the	attack.	DeerDield	was	a	casualty	of	the	War	of	the	Spanish	Succession,	fought	principally	between	France	and	England	in	Europe	and	jumping	the	Atlantic	Ocean	to	New	France,	in	present-day	Canada,	and	New	England. 	In	August	of	1703,	French	forces	and	their	Native	American	allies	6attacked	various	locations	in	New	England,	spurring	English	settlers’	retaliation.	The	settlers	proceeded	to	make	an	assault	on	about	six	Abenaki	Native	American	towns,	which	drove	the	Abenakis	to	ask	the	French	for	their	assistance	in	seeking	revenge.	The	French,	for	their	part,	were	happy	to	help,	as	their	original	goal	in	attacking	New	England,	according	to	John	Demos,	was	“to	render	the	Abenaki	Indians	and	the	English	colonists	‘irreconcilable	enemies.’	” 	So	the	French	and	several	Native	American	tribes,	including	the	7Abenakis,	set	DeerDield	in	their	sights,	which	was	a	strategic	move	for	the	French	in	their	War	of	the	Spanish	Succession.	The	French	knew,	most	likely,	that	John	Williams	resided	in	DeerDield	and	that	Williams	would	make	a	good	bargaining	tool	in	convincing	English	forces	in	Boston	to	release	a	French	pirate	who	had	been	an	extraordinary	asset	to	the	French	army. 	This	series	of	events	led	to	John	Williams’	forced	march	to	Canada	with	his	Native	8American	captors.	On	his	way	to	the	Canadian	city	of	Quebec,	Williams	lost	his	wife,	several	of	his	children,	and	many	of	his	neighbors,	but	not	once	did	he	lose	his	faith	in	God.	Williams	makes	note	of	his	Native	American	master’s	tolerance	toward	his	religion	in	his	captivity	narrative,	mentioning	speciDically	that,	“On	the	Sabbath	day	(March	5),	we	rested,	and	I	was	permitted	to	pray,	and	preach	to	the	captives.”	But,	he	says,	this	tolerance	only	existed	while	
	Demos,	John.	The	Unredeemed	Captive:	A	Family	Story	from	Early	America.	New	York:	Alfred	A.	6Knopf,	1995.	9.	Print.	Demos	15.7	Demos	16.8  28
he	and	his	congregation	were	captives	of	the	Natives;	when	they	reached	the	French	colonies,	Williams	says,	“we	were	forbidden	praying	with	one	another,	or	joining	together	in	the	presence	of	God.” 	This	distinction,	which	Williams	notes	when	his	journey	to	New	9France	has	barely	begun,	immediately	points	to	the	political	and	religious	motives	behind	his	decision	to	tell	his	story.	Namely,	his	position	as	a	minister	ensured	that	his	word	was	well	respected	in	Puritan	New	England,	so	his	accounts	of	persecution	at	the	hands	of	his	French	captors	served	to	reinforce	the	animosity	and	disconnect	between	the	French,	English,	and	their	colonies.		This	divide	between	the	religious	elements	of	New	France	society	and	the	English	captives	further	intensiDies	as	Williams’	narrative	continues.	When	Williams	reaches	Shamblee,	a	French	village	he	says	is	“about	Difteen	miles	from	Montreal,” 	he	cannot	say	10enough	about	the	hospitality	of	the	French	colonists	he	encounters	—	excepting,	of	course,	his	encounters	with	Jesuits,	priests	acting	as	Roman	Catholic	missionaries.	He	relays	his	Dirst	experience	interacting	with	a	Jesuit:	“One	of	these	Jesuits	met	me	at	the	fort	gate,	and	asked	me	to	go	into	the	church	and	give	God	thanks	for	preserving	my	life.	I	told	him	I	would	do	that	in	some	other	place.” 	A	Catholic	church	was	not,	it	seems,	the	kind	of	place	11Williams	wanted	to	go	to	worship	and	give	thanks.	He	says	that,	later	that	day,	the	Jesuit	“justiDied	the	Indians	in	what	they	did	against	us	...	and	how	justly	God	retaliated	them	in	the	last	war,	and	inveighed	against	us	for	beginning	this	war	with	the	Indians,	and	said	we	had	before	the	last	winter	and	in	the	winter	been	very	barbarous	and	cruel	in	burning	and	killing	Indians.”	Williams	objects	to	this	claim,	saying,	“I	told	them	that	the	Indians,	in	a	very	
	Williams,	John.	The	Redeemed	Captive,	Returning	to	Zion.	1706.	Bedford,	MA:	Applewood	Books,	9n.d.	19.	Print.	Williams	26.10	Williams	27.11  29
perDidious	manner,	had	committed	murders	on	many	of	our	inhabitants	after	the	signing	articles	of	peace;	and	as	to	what	they	spake	of	cruelties,	they	were	undoubtedly	falsehoods,	for	I	well	knew	the	English	were	not	approvers	of	any	inhumanity	or	barbarity	towards	enemies.” 	He	emphasizes,	throughout	this	entire	section	of	his	story,	the	ways	he	feels	12religious	leaders	in	New	France	are	slandering	his	people,	telling	lies	about	the	acts	he	and	his	fellow	Puritans	have	committed.	He	then	describes	an	exchange	with	one	of	the	Jesuits	at	the	fort	during	which	the	Jesuit	says	“the	Indians	would	not	allow	any	of	their	captives	staying	in	their	wigwams	whilst	they	were	at	church,	and	were	resolved	by	force	and	violence	to	bring	us	all	to	church	if	we	would	not	go	without.”	Williams,	of	course,	would	not	even	go	into	the	church	to	give	thanks	for	his	deliverance,	and	thus	Dinds	it	“highly	unreasonable	so	to	impose	upon	those	who	were	of	a	contrary	religion,	and	to	force	us	to	be	present	at	such	a	service	as	we	abhorred,	was	nothing	becoming	Christianity.” 	Again,	he	13emphasizes	his	persecution	at	the	hands	of	the	Jesuits,	conveying	the	forcefulness	with	which	they	attempted	to	impel	him	to	attend	Catholic	services.	Williams	experiences	more	frustrations	with	the	Jesuits	upon	arriving	in	Montreal.	Governor	De	Vaudrel	“redeems”	Williams	“out	of	the	hands	of	the	captives” 	as	soon	as	he	14arrives	in	the	city,	and	Williams	learns	that	several	of	his	children	are	alive	and	well.	He	is	told	that	his	youngest	daughter,	Eunice,	is	a	captive	of	the	Mohawks,	so	he	goes	to	“endeavor	for	her	ransom”	with	the	governor.	He	writes	a	letter	to	the	Jesuit	in	the	Mohawks’	fort,	to	which	the	Jesuit	replies	that	the	Mohawks	will	not	let	Eunice	go,	and	meeting	with	her	would	be	a	waste	of	time.	The	governor	sees	the	letter	and	talks	to	the	
	Williams	28.12	Williams	29.13	Williams	34.14  30
Jesuit,	who	then	allows	Williams	to	meet	with	Eunice,	which	he	does	twice	during	this	trip.	He	reminds	Eunice	to	study	her	catechism	and	Bible,	but	can	do	nothing	more. 		15Five	or	six	years	later,	John	Schuyler,	John	Williams’	acquaintance,	manages	to	secure	a	meeting	with	Eunice	Williams	at	the	Native	American	fort	where	she	now	lives.	He	conDirms	that	Eunice	has	lost	the	ability	to	speak	English,	noting	that	he	needs	to	“Imploy	[his]	Indian	Languister	to	talk	to	her,”	and	that	she	has	married	a	Native	American	man.	Eunice’s	husband,	in	fact,	is	present	during	Schuyler’s	meeting	with	her.	Eunice	is	also	now	a	Catholic,	married	to	her	husband	in	a	Catholic	church	by	a	Catholic	priest.	During	the	meeting,	Schuyler	asks	Eunice	to	return	to	DeerDield	and	meet	with	her	family,	giving	“her	Assureance	of	liberty	to	return	if	she	pleased,”	but	Eunice	says	only	two	words	during	their	hours-long	meeting:	“Jaghte	oghte.”	Schuyler	explains	that	these	words	are	Mohawk,	and	“their	SigniDication	(is)	maybe	not	but	the	meaning	thereof	amongst	the	Indians	is	a	plaine	denyall.” 	So	Eunice	has	refused	to	return	to	her	family	in	New	England,	favoring	her	16adoptive	one	in	Canada.		This	story	bears	a	striking	resemblance	to	that	of	Sedgwick’s	Dictional	Faith	Leslie.	Sedgwick	was	aware	of	the	fact	that	Eunice	Williams	was	a	distant	relative	and	“was	fascinated	with	the	Williams	branch	of	her	family.” 	She	wrote	in	her	travel	journal	about	17missing	an	opportunity	to	meet	with	Eunice	Williams’	great-grandson,	Eleazar	Williams,	an	Episcopalian	deacon,	during	a	trip	she	took	to	Oneida,	New	York,	in	1821. 	Knowing,	as	she	18did,	the	captivity	narrative	in	her	family’s	own	history	and	Dinding	that	part	of	her	family	
	Williams	35-37.15	Schuyler,	John.	Quoted	in	The	Unredeemed	Captive.	103-07.16	Weierman	420.	17	Sedgwick,	Catharine	Maria.	Life	and	Letters	of	Catharine	M.	Sedgwick.	Ed.	Mary	E.	Dewey.	1871.	18London:	Forgotten	Books,	2015.	129-30.	Print.  31














the	appellative	by	which	Hope	had	known	her	sister.” 	However,	since	Hope	had	known	her	32sister	as	Faith	for	exactly	as	long	as	Faith/Mary	had	known	her	sister	as	Hope,	it	seems	odd	that	Sedgwick	would	choose	to	refer	to	Faith	as	Mary	while	simultaneously	choosing	to	continue	to	refer	to	Hope/Alice	as	Hope.	This	change	of	name	does	not	Dit	with	the	Williams	narrative	upon	which	Faith’s	story	is	apparently	based,	and	it	seems	unlikely	that	the	reason	Sedgwick	gives	for	the	change	of	name	is	the	sole	reason	for	such	a	major	modiDication	of	Faith	Leslie’s	identity	—	especially	given	that	Faith	Leslie,	as	she	says	to	Hope,	“No	speak	Yengees,” 	and	therefore	cannot	represent	or	identify	herself	during	this	33interaction.		There	are	many	potential	reasons	Sedgwick	would	prefer	to	call	Faith	“Mary”	after	referring	to	her	as	Faith	for	over	200	pages.	Could	she	be	showing	respect	for	the	fact	that	Faith	Leslie	no	longer	identiDies	as	a	Puritan	and	would	likely	no	longer	refer	to	herself	using	the	“puritanical	appellation” 	Faith,	if	she	understood	English	or	the	symbolic	power	34of	a	name	long	since	forgotten?	Could	she	be	drawing	attention	to	Faith/Mary’s	Catholicism,	knowing	that	the	Madonna	is	a	favorite	of	Catholics?	Could	she	be	emphasizing	the	divide	between	the	two	sisters	by	removing	the	name	that	made	them	two	sides	of	a	Puritan	coin,	the	faith	and	hope	that	were	so	symbolic	of	“the	christian	graces	of	their	mother” 	and	Puritanism?	Regardless	of	Sedgwick's	intent,	we	know	Mary	to	be	a	biblical	35name,	with	two	distinctly	important	women	in	Christ’s	life	bearing	that	name:	the	Virgin	Mary	and	Mary	Magdalene,	representing	apparent	opposites	in	much	the	same	way	as	the	dual	interpretations	of	Faith	Leslie	as	faithlessly	and	faithless	lie.	Perhaps	it	is	the	
	Sedgwick,	Hope	Leslie	238.32	Sedgwick,	Hope	Leslie	238.33	Sedgwick,	Hope	Leslie	30.34	Sedgwick,	Hope	Leslie	30.35  38
irreconcilability	of	these	women’s	conventionally	represented	sexualities	—	the	virgin	and	the	whore	—	within	the	singular	character	of	Faith/Mary	that	explains	why	“Sedgwick	departs	from	her	historical	source,	the	story	of	Eunice	Williams	…	in	portraying	the	couple	[Faith/Mary	and	Oneco]	as	childless.” 	Faith/Mary	and	Oneco	are	implicitly	childless	36within	Sedgwick’s	novel,	not	explicitly	so,	and	Schuyler’s	meeting	with	Eunice	features	only	the	woman	and	her	Native	American	husband,	with	no	children	present,	like	Hope’s	meeting	with	Faith/Mary	and	Oneco,	but	the	dichotomy	of	the	virgin	and	the	whore	manifest	within	a	single	woman	would	be	an	interesting	cause	of	the	barrenness	Karcher	identiDies	in	Faith/Mary	and	Oneco’s	coupling.	The	meaning	behind	the	Mary	moniker	matters	only	for	the	length	of	the	reunion	of	the	two	sisters,	mediated	by	Oneco	and	Magawisca	(wherein,	it	should	be	noted,	Sedgwick	deviates	from	Eunice’s	story	by	allowing	Faith/Mary	much	more	than	two	words	of	speech)	because,	just	as	the	group	is	about	to	part	and	return	to	their	homes,	a	group	of	men,	including	the	governor,	ambush	their	meeting	place	and	take	into	custody	Magawisca	and	Faith/Mary.	As	soon	as	Faith/Mary	is	(re?)captured,	she	again	becomes	“Faith	Leslie,	who	was	weeping	like	a	child	…” 	Gone	is	37“Mary,”	as	quickly	as	the	signiDier	had	returned,	and	returned	to	the	story	is	Faith.	Faith	is	never	again	called	Mary,	and	100	pages	later,	she	exits	the	story,	returning	to	her	home	(where,	presumably,	she	has	an	entirely	different	name	in	an	entirely	different	language ).		38The	places	in	Faith	Leslie's	captivity	narrative	where	Sedgwick	intentionally	deviates	from	her	historical	sources	are	ripe	with	meaning.	They	indicate	sometimes	contradictory	
	Karcher,	Carolyn	L.	Introduction.	Hope	Leslie;	or	Early	Times	in	the	Massachusetts.	By	Catharine	36Maria	Sedgwick.	1827.	New	York:	Penguin,	1998.	xxiii.	Print.	Sedgwick,	Hope	Leslie	243.37	Judith	Fetterley	suggests	that	Faith’s	Pequot	name	might	be	“White	Bird”	(504),	presumably	38because	that	is	what	Oneco	“call[s]	the	little	Leslie”	(Sedgwick,	Hope	Leslie	203). 39


























Leslie,	himself	held	slaves	during	the	time	span	in	which	the	novel	is	set,	so	their	absence	in	Sedgwick’s	novel	is	puzzling.	Though	it	is	unknown	how	many	slaves	Winthrop	had	at	Ten	Hills	Farm,	near	Boston,	he	was	given	permission	to	keep	slaves	in	1639,	two	years	after	the	conclusion	of	the	Pequot	War,	and	slavery	was	formally	legalized	in	the	Massachusetts	colony	two	years	later,	in	1641. 	Winthrop	surely	held	Native	American	slaves,	and,	in	a	21letter	Winthrop’s	brother-in-law	wrote	to	him	in	1645,	he	alluded	to	the	possibility	that	Winthrop	held	black	slaves:	“I	suppose	you	know	very	well	how	we	shall	maintain	20	Moores	cheaper	than	one	English	servant.” 	Slaves	certainly	existed	in	Boston,	beyond	the	22reaches	of	Winthrop’s	property,	during	the	period	in	which	Hope	Leslie	is	set	(1637-1646,	approximately),	as	well.	The	Dirst	African	slaves	were	documented	as	being	sold	in	Massachusetts	in	1638, 	a	single	year	after	the	Pequot	War	ended.		23Sedgwick	was	not	one	to	shy	away	from	representing	slavery	or	black	characters;	in	
Redwood,	the	title	character	is	a	slave	owner,	and	“Slavery	in	New	England”	(1853)	is	the	story	of	her	childhood	servant,	Elizabeth	“Mumbet”	Freeman,	who	was	the	Dirst	African	American	whom	the	state	court	system	emancipated	from	slavery	after	Mumbet	challenged	its	constitutional	legality	in	Massachusetts. 	Sedgwick	cared	deeply	for	Mumbet,	as	24evidenced	by	her	memories	of	the	woman	in	her	autobiography:	“Then	come	thronging	recollections	of	my	childhood,	its	joys	and	sorrows	…	my	love	of	Mumbet,	that	noble	
	Manegold,	C.	S.	Ten	Hills	Farm:	The	Forgotten	History	of	Slavery	in	the	North.	Princeton:	Princeton	21UP,	2010.	45-46.	Print.	Downing,	Emmanuel,	quoted	in	Manegold	49.22	Manegold	43.	23	See:	Sedgwick,	Catharine	Maria.	“Slavery	in	New	England.”	Bentley’s	Miscellany	34	(1853):	24417-424.	PDF.  48











As	Carolyn	L.	Karcher	notes,	Hope	Leslie’s	reception	in	1827	featured	some	ambivalence,	as	well.	Reviewers	said	Sedgwick	romanticized	Natives,	creating	for	them	personas	that	could	not	actually	exist,	or	that	Magawisca	was	not	a	good	representation	of	Natives	as	a	whole,	though	her	traits	could	be	found	in	some	Natives.	Reviewers	had	similar	thoughts	about	her	female	characters,	saying	the	novel	would	beneDit	from	removing	certain	characters,	or	that	certain	characters	were	wonderful	but	their	interactions	were	unrealistic. 	These	conDlicting	and	seemingly	irreconcilable	interpretations	of	Sedgwick’s	1writing	foretell	the	current	lack	of	consensus	about	her	work,	suggesting	that,	as	Karcher	says	regarding	responses	to	Magawisca’s	speech	about	Native	Americans	and	whites	at	the	end	of	Hope	Leslie,	“The	novel	allows	room	for	both	responses.” 	2Though	I	tried	to	avoid	Dirm	binaries	in	my	thesis,	it	represents	just	one	interpretation	of	the	book.	My	contribution	to	the	body	of	scholarly	work	regarding	Sedgwick’s	Hope	Leslie	does,	however,	contribute	several	original	thoughts	and	ideas	to	the	scholarly	conversation.	The	limited	focus	of	this	thesis	leaves	open	many	questions	that	I	posed	but	did	not	take	it	upon	myself	to	explore,	as	they	did	not	fall	within	the	purview	of	religion	in	Hope	Leslie.	Some	of	these	questions	suggest	themselves	nicely	to	future	scholarship	on	the	novel,	including	the	absence	of	African	American	characters,	and	other	deviations	from	historical	source	material	within	the	novel	that	are	not	strictly	tied	to	religious	themes	or	captivity	narratives.	I	“leave	it	to	that	large,	and	most	indulgent	class	of	[my]	readers,”	scholars	of	Sedgwick,	“to	adjust,	according	to	their	own	fancy”	the	ideas	set	forth	in	this	thesis.  3
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